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In this Torah portion we learn about how to be a human being, how to be
cbncerned about our neighbors, how to be helpful, how not to harm others
even captives. We learn how we are to conduct ourselves as a com?assionate
human being, how we are to help the poor and the widow, etc. At the very
end of this Torah portion we learn something that does not seem to fit in
at all. We learn how we are to remember what Amalek did to us when we left
Egypt, how he attacked the stragglers. Immediately afterwards we learn how
we are to blot éﬁt the memory of Amalek from under the heavens. This is
obviously a contradiction. First we are told to remember Amalek and then
to blot out the memory of Amalek, not Amalek, but the memory of Amalek from
the world. What can this mean? Also, what is this whole story about Amalek?

What did they do really so bad? They did not enslave us for 210 years as

A

the Egyptians. They did not throw all our baby boys in the river. They
did not act as other nations had. All they did was stage a raid against
some stragglers of the Jewish people, people who the Rabbis explain_ were
outside the clouds‘of{glory. They were Jews who were backsliders yet Mosheb
told Joshua to go fake an army and to protect them because every Jew is
precious to us not just those who are frum or pious. All Amalek did was
make one raid and there branded eternally as our enemy. What's going on
here? 1It's true that all of us have an animal nature. Man is part animal.
We have basic animal drives ‘that we must satisfy. We must eat and drink
and satisfy our urges, but we are not just animals. Science for many years
set about to destroy the uniqueness of man, to tell everyone that we were
just a little smarter ape. Now they are changing and even science affirms
that man is unique and special. We all do things that are not necessary
for our biological survival. It is not true that we have developed only
those traits that will assure our biological survival. We spend enormous
amounts of energy and time to develop skills and institutions which have
nothing at all to do with our biological survivial. For example, what

does music have to do with biological survival? What do concertos,



KI THETZE 1981
Rabbi Joseph Radinsky
PAGE TWO

symphonies, even rock music have to do with insuring our biological survival?
We also by our very nature are very curious. We want to know everything
about our universe and ourselves but how is knowing the names of faraway
stars and faraway galaxies going to insure our biological survival? We

also construct value systems and try to live by them. No animal does that.
It's true that we have an animal nature but that's not all there is to us.

We say that unlike other religions and philosophies that in order to reach
the spiritual we must go through the physical. When we go to hear a
violinist all we are interested in is the beautiful music. However, in

order for that violinist to play that music he had to practice fbr hours

and hours. In order to reach the spiritual he had to go thrdugh the physical.
In order to reach the spiritual we have to work very very hard. No animal
even works. This is why we remember Amalek. Amalek was the symbol of

those people who believed in the survival of the fittest, that all that

was important was biological survival. He was an Am Lo Kashas. He was
interested only;in eating and drinking. His philosophy was a lot like that
of the Nazis who carried the idea of the survival of the fittest to its
logical conclusion. Who was the survivor of the fittest? The killer, the
warrior. The aniﬁal who survives the best is the animal who kills the best.
We disagree with that. We séy this is false. We are to remember Amalek

and we are to wipe out Timche, the memory of Amalek. The word Timcha in
Hebrew has other meanings besides to wipe out. It means to protest, to

write a check, to touch, to dillute, to become an expert. You know how to
wipe out the memory of Amalek? You wipe out the memory of Amalek by protesting
against injustice, by writing checks to help the less fortunate, by touching
others, and making lasting and loving relationships. You wipe out the memory
of Amalek by dilluting sorrow, by sharing experiences and by becoming an
expert on things in the world, by study. There is no greater spiritual

pleasure a person can receive than by learning. A Jew does not believe in
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the survival of the fittest. A killer is not our hero. Our heroes are
heroes of the spirit and it requires hard hard work in order to achieve
things of the spirit. We must become sensitive to things around us. In
this week's Torah portion we learn how we are not supposed to work with a

Ox and donkey together on the same yoke. The Rabbis explain that the ox

and the donkey have different strengths and it will harm the animals if you
work them together. Other Rabbis say that there is even a deeper reason.

An ox chews its cud but a donkey does not. While an ox and a donkey are
working together the donkey will look up and see the ox chewing. He will
think that the ox is eating and he is not eating, and will suffer. We

all wish each other Brocha and Hatzlocha. 'We know that Brocha means blessing.
In order to bless we have to know how(to thank and appreciate, etc. ‘Many

of us do not know that Hatzlocha also has another meaning. Tsolae'ach in
Hebrew also means to ford a rivér, to cross a river. Amalek when he crossed
the river swimmed across. When a Jew crosses a river he is éﬁpposed to
build a bridgebéo others can cross, too. 1It's true we have an animal nature
but we also have a spiritual nature. In order to be truly human we must
achieve this spiritual nature. The Nazis are wrong. Amalek was wrong.

We are not just aﬁimal beings. We are spirituallbeings, too.wlﬁ%e story
about the four women who weré talking and the first said, "Oy". The second
said, "Oy vay". The third said, "Oy vay izmeer". The fourth one looked

at the ladies and said, "Ladies, we promised we would not talk about our
children". If we train our children to know that they are spiritual beings

based on an animal nature and not just animals we will not have to wOorry

about these types of "oy vays".
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in the Terah portion, Ki Saytze, we start off with the phrase "when you will go to war
on your enemies and G-d will give him in your hand". Here "you will go out" is singular.
In the Torah portion, Behaaloscho, we learn something different. There it says "when
you will go out to war in your land on the enemy who is afflicting you and you shall
blow on the trumpets and you should be saved from your enemies" . Why in our Torah
portion does it say "you will go out to war and G-d will give him in your hand" while

in the other Torah porfion it says "when you will go to war you first have to blow the
trumpets and then you will be saved". Why in one case does G-d give your enemies
immediately into your hands and in the other you first have to blow trumpets? The answer
the Rabbis explain is that in our Torah portion He uses the singular "when you will

go out". 1In the other Torah portion the "you" is plural. When the Jewish people are
uéited then G-d will give the enemies in our hands, but when we are all divided it is

a different story. We learn that Ahab, who was always yictorious when he went into
battle even though he Worshipped-idols_because the people were .in back of him. He was
united with them. It was only when he turned the people against him that he ever lost.
G-d says that as lohg;aé we are united, that one Jew does not turn against another and
do hateful and spiteful things fo each other, then He will give the enemies into our
hands. Héwever, if we are all divided one Jew against another then we have to blow the
trumpetsf It takes a great miracle to have us be victorious. We Jews should remember
this. Many times we do to ourselves what our enemies cannot do to us. I just returned
from Israel where the people are united basically in back of the government. The

Rabbis compare the commandment of Zochor, of remembering the Sabbath to remembering
Amalek. They say that Amalek ends in an empty table and the Sabbath ends in a table
filled with food and wine. They also say that in the beginning of the Torah where we
learn that the earth was empty and void that this refers to the deeds of evil people,
and when G-d said, "Let there be light" this refers to righteous people. How do we

know that G-d likes deeds of righteousness? Because it said, "And He saw that the light
was good". This seems a ridiculous Medrash. Can anyone ever think that the deeds of

the evil people would be considered good? What we are learning here is that we are

N
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to judge the deeds by the results. The evil people's deeds lead to chaos. The
righteouss deeds to life. We must look and see what are the results of their deeds,
not their talk. It is obvious what the deeds of the PLO were. I think none of us
should be upset by the media's propaganda. The true facts will eventually come out
and people will see what the true deeds were. It is like the children's story they
say when they ask, what did the grape say when the elephant sat on him? Not much,
but he gave a little whine. That is the same thing here. All the propaganda will

fall away and we will see that it did not amount to anything.
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In the Torah portion Ki Thetze we find right in the opening verse what looks like a
grammatical error. It says, "When you will go out to war against your enemies and the
Lord, your G-d will give him in your hand." Enemies is plural. G-d is going to give
him, singular, in your hand. In life we all face two challenges, the external challenge
and the internal challenge. Each of us competes in the world with others. Each of us
wants to make his mark in the world. Each of us wants to be a huge success. We compete
with others for grades and we compete with others for our livelihood. The word "Oyaiv"
in Hebrew means adversafy as well as enemy. Each of us have competitors. It is true that
there is a scrap dealers association, etc., but when all is said and done each member is
a competitor although maybe a friendly competitor. Life is filled with challenges, but
the challenge that is the most important is the inner challenge. G-d has assured us if
we will do the right thing He will allow us to be successfﬁl. However, we must cope with
the inner challenge. Pretty soon it will be Rosh Hashonna and Yom Kippur, the High
Holiday season. On the High Holidays we ask for Chaim. Chaim is plural. Why should this
bg so? Again, to teach us that we each have an inner life. So many times it happens
" that people are oquardly successful but inwardly they are failures. Look at many of
the movie stars and great financial wizards who have commited suicide. Elvis Presley
had everything but he spent his days shooting out T.V. sets with a 45. In this Torah
portion we also find how we are to blot out the memory of Amalek. Amalek is considered
the arch enemy of the Jew. Why should this be so? After all, it does not seem to make
sense that Amalek, who only staged one raid against the Jewish people, should be considered
our ehemy while Egypt,'who enslaved us for 218 years, is not considered an enemy. Look
ét all the countless thousands of people the Egyptians killed, the babies they threw
into the Nile, the families they broke up, the suffering they caused, yet we are taught
not to hate the Eqyptians but Amalek we are told to wipe out their memory. What is
going on here? Amalek was a people who were devoted solely to success. They believed
in the survival of the fittest. The weak were deserving of no quarter. They were a
people with a Nazi-like philosophy. The Egyptians failed and they did evil, but they

were not commited to evil wholly. Every nation occasionally does bad things. In America

NI IS ATU U
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we had our Wounded Knee and other attrocities yet the people in America down deep knew
that was not right. The Amalekites, though, believed that the strong should survive

and the weak should die. This is the reason why they are the general enemy of the Jew.
We do not believe in the survival of the fittest. Man is not just an animal. A wounded
animal is immediately pounced on by the other animals. Nature is very cruel. They have
made studies of lions in Africa. They do not just klll for food. They also kill just
for the fun of it. We spend an awful lot of our energy on things which just do not
assure our physical survival. Look at all the .time and effort we give to music. We

are curious about all the heavens and the stars. Man also has an inner being which must
be satisfied. Those who want to succeed at any price end up destroying their inner being.
The word for "wipe out" in Hebrew has other meanings. We are to wipe out the memory of-
Amalek by protesting against injustice, writing out checks, dilluting sorrow, touching
others' lives, and becoming an expert. The word "Teemcha" has all those meénings besides
wiping out. Many times teenagers have an idea that all that is important to do is to
succeed. They-are loogking for mastery over others. In order to be a human being you
have to know how to be defeated, how to fail, how to say, "I made a mistake." Too often
people come up with smart answers which makes them come out looking like a rose although
they smell like something else. They may have a powerful intellect but they are destroying
their inner essence. The inner life demands that we be honest and admit when we are
defeated. We learn from our mistakes and come back, but if all we are seeking is mastery
and control over others then we will all end up destroying ourselves. The talents that
G-d gave us He gave us to help others not to lord it over them. The story about a robin
who picked up a piece of baloney early in the morning. He started to sing. Immediately
a cat pounced on him. This just goes to prove that when you are full of baloney do not

open your mouth.
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In the Torah portion Ki Saitzay we learn that "fathers shali not be put to
death for the children, neither shall children be put to death for the fathers,

every man shall be put to death for his own sin.'" In this statement we learn

a basic concept in Jewish law, and—thar—e—thzt=et individual responsibility,

that everyone is punished for their own sins, not for the sins of the fathers.
This is still a concept which is not fully recognized throughout the whole

\hag ke
world, and we do know that there are many who are put to death just because
they are the sons and daughters of a famous man and vice versa. This was
outlawed in the court of Jewish jurisprudence from Eg% very inception. However,
we find in the Ten Commandments where it says that the sins of the fathers
are visited upon the children for the second and this generation. How are
we to understand, though, that this is not contradictory to what we just
learned right here when it says in the Ten Commandments, in the second commandment,
"You shall not bow down to idols and should not serve them, because I am
the Lord your G-d, a jealous G-d, Who remembers the sins of the fathers on
the children to the third and fourth generations to those who hate Me™.

How can we reconcile what 1s said in the Ten Commandments to what is said

here in the Torah portion Ki Saitzay?

The answer could be that here we are talking about criminal punishment, but
if we look at life the way it really is we know that children suffer because
of the misdeeds of their parents. We know that if a mother gets AIDS the
children that she bears will also have AIDS. We know that if a father is

a criminal and is sent to jail that the children will have a lot harder time
in the world, that the sins of the father are inflicted upon the children
but not in a criminal way, but that just their life, itself, will be more
difficult, that each of us bears a responsibility to future genrations to

live in a upright fashion so that future generations will not suffer. It
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does not mean that they are going to be criminally prosecuted, but it means
that they will have a tough life if we do not wise up and conduct our own

lives in a proper and decent way.

Also in this Torah portion we learn something very strange. We learn how

it says that an Ammonite and a Moabite cannot enter into the congregation

of the Lord. The Jewish people could take converts from all peoples, but

they could not take converts from the Ammonites and Moabites. It seems strange
that they could not take converts from these two peoples. The answer they

gave 1s because 'they did not meeet us with bread and water when we came

out of Egypt and that they hired against us Bilam Ben Ba'Or from Tzor to

curse us''. In other words, the two reasons that are given seem almost inconsequential.
One is that they did not offer us hospitality, and secondly, they hired a
soothsayer in order to destroy us. They hired a Madison Avenue PR firm to
destroy our will to resist, etc., but why should this be considered such

a terrible sin? AFter all, the Egyptians enslaved us for 210 years, the
Malakites attacked us, other nations did terrible things to us, yet, they

are all allowed into the congregation of G-d. 1In fact, today, of course,

there are no such people as the Ammonites and Moabites so everybody is allow4ed
to be a convert who wants to be a convert to Judaism. Why were these two

peoples singled out for these particular pecadillos? They do not seem serious

offenses. The rabbis say that these two reasons really go together.

It is true that they would not have been excluded from the Jewish people
because they did not offer bread and watef to the Jewish people when they

were leaving Egypt because after all, they could claim that there were terrible
conditions and the plagues made earning a living very difficult, and how

could they share with the Jewish people if there was not enough for themselves?
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That would have been a valid excuse, but they claimed they did not have money
to give the Jewish people bread and water but they had enough money to hire

a soothsayer to curse the Jewish people and trv to destroy them that way.
They had enough money for negative things. They had enough money to satisfy
their urge to destroy a people, but to help a people they did not have enough

money. That, of course, was their great sin.

You find many people today who do not have enough money to pay synagogue

dues, but they lose $50 or $100 once a week at a poker game. They do not

have enough money to send their children to a Hebrew school or day school

and they beg for scholarships, but they have enough money to take a vacation

to Europe and drive a fancy car. It depends what they want. They do not

have enough money for positive things but they do have enough money for negative
things. This, of course, is a terrible situation. These are people who
rationalize away not only their future but the future of their children.

They claim they do not have money for this or time for that, but they have

time to go play golf and take vacations and spend hours gossiping with their
neighbors, but they do not have any time to help others. The problem with
Ammon and Moab is that they were selfish, and basic selfishness is what destroys
a society. This is the major sin that is father visit upon their children

1s when they are selfish and do not prepare for the future. They do not

take into consideration their childrens' needs. In fact, many times when

a person 1is selfish it ultimately hurts themselves. We can see that plainly

in the catastrophic medical bill which was passed by Congress last year.

All of a sudden a few people are getting up an& aided by the insurance company
claiming it is way too expensive. Of course, the truth of the matter is

that for most people it will hardly be any expense at all, but, yet, people,
because they are selfish and do not want to help their neighbor, are screaming,

although if they really analyze it they are going to wreck a very good deal
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for them, because, according to this new catastrophic medical Lnsurance,
their drug bills will be paid. So many times older people come to me who
have drug bills of $800 or $1000 a month and their social security 1s only
$800 a month. You can figure out what straits they are in. This will help
them and allow them to pay their drug bills, but instead, people are going
to quibble because they have to pay $10 or $20 more a month, and, becaue

of that, it is going to cost them thousands because now, of course, this
new medical insurance after they reform it and revise it will not pay for

medical bills, so the very act of being selfish causes their own destruction.

We all know that in a certain sense it is very important to have ambition

and very important to want to get ahead and try to feather vour own nest

because in this way society progresses, but we have to make sure, too, that
soclety is not taken advantage of, that we balance our need for self-advancement
with the basic needs of the people around us. If we do not, then we are

going to end up by destroying society. That is, of course, what happened

in Argentina. Argentina at one time had the fifth largest economy in the

world, and now it is suffering because people did not want to pay taxes and
assume their civic responsibilities, and the country now is headed on a downward
course. It is true that communism has failed because communism levels everyone
and does not let people who have energy and ability and drive and know-how

get ahead, and, of course, those people who are filled with know-how and

ability and energy and ambition want to leave because they know they can

do much better in the west. We have to make sure, too, that our economies

do not collapse, and our economies, too, can collapse if those people who

are not born with ambition and do not have the skills and the talent and

the intelligence are not also taken care of. We should remember what happened

in the 1920's in the United States where you had all sorts of enterprises
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which were unregulated where the sharp mind and sharp business practices

that made a lot of money for a few people but eventually it destroyed the
whole economy. We have to remember that not everybody can be an entrepeneur.
That, of course, 1is one of the basic problems we h;ve here 1n this country
today where the drug culture feeds on people who cannot seem to get ahead,
who seem to be lost. We have to take of them, too. If it takes more taxes,
we should be willing to pay the taxes. If we do not pay the taxes we cannot
solve the problem because you are going to have people on the street. That
1s the basic contradiction in the American psyche today. We want a lot of
services and want all the problems taken care of but we do not want to pay
for them. 1In fact, what we are going to do is visit the sins of the father
on the children because pretty soon all these chickens come home to roost.
Unless we are willing to put our energy and our money and our efforts into
solving the problems now we are going to have a very, very difficult time.
Selfishness eventually does not pay. Selfishness actually ends up destroying
a people. That is what was the problem with Ammon and Moab. They were a
selfish people and did not want to extend themselves to help anybody. They

always had enough money to destroy people but not enough money to help people.

Then the rabbis ask another question. They say that, let's assume that Ammon
and Moab were very much afraid of the Jewish people, and, therefore, they

did not want to help them in any way and hired a soothsayer to destroy them,
but why didn't they hire a soothsayer to bless them so that they would be
better than the Jewish people, so they would be stronger than the Jewish
people and would have nothing to fear from the Jewish people because they

had enough self-confidence to attain great things, but they did not do that.
They would rather cut everyone down. They did not want to make themselves

better but cut everyone down to size. Unfortunately, in the world today

there are a lot of people like that. There are people who when they see
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other people get ahead want to cut them down. That is one of the great dangers
of Gorbachev's perastroika program. Actually when the miners struck in Russia
one of their demands was also to get rid of all free enterprise because they
did not like that in their midst there were people who were making more money
and getting ahead and that people were getting rewarded for all their effort.
We know that among the Jewish people we have per capita more people who are
filled with energy and enthusiasm. We can tell that throughout history that
the Jewish people rise to the top of every society because we have ambition,
but we have to be careful that we do not leave the other people Eoo far behind
because 1f we do they will turn against us and will afflict us énd hurt us

and harm us. This applies not only for Jews but for any other group. We

saw that in all revolutions throughout the world. If we look at our own
history we know that for 500 years we had it very good in Poland. From the
time of the first crusade when they kicked us out of Germany where our life
was intolerable from about the year 1100 until 1650 we have it marvelous

in Poland until the Chamanitzky Rebellion. The Poles were jealous of Jewish
success. The success was due to our hard work, but they were jealous of

our success and, therefore, they turned against us and anti-Semitism grew

and grew in Poland. So we have to be very careful, based on our own experience
and also based on our own self-interest, that we do not leave the other groups
too far behind, that we also take care of their needs, because, G-d forbid,
there should be a recession in the United States because already 10% or the
population owns 80% of the wealth. If 10% of the population owns 90% of

the wealth we will be just like Mexico and if there is a recession, watch

out, because America is a violent people. We have to remember that the sins
of the fathers are visited upon their children, not in the criminal sense,

but if we neglect problems that we have today because we do not want to pay

the taxes and do not invest the energy and put in the effort, then these
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problems will fester and grow and eventually they will! turn on us and take
everything away from us, too. So selfishness does not pay but eventually

1s self-destructive.

I am reminded of the story of a maid who worked for a rich couple who had

no children. After a year or so she became pregnant and went to the woman
and was going to quit, but the woman said, "Listen, we have no'children,
we'll adopt your baby.'" And so she did. Three years later the maid got
pregnant again. The woman was compassionate and said she would take carbe
of that baby, too. A year later the maid came to the woman and gave her
notice. The woman asked, "Why are you doing that?" The maid replied, "Well,
when I agreed to work for you I did not agree to take care of a family with
two children." Selfishness does not pay but eventually is self-destructive.
Let us hope that we will all remember that so that our society will stay

on an even keel and so that we will be able to live in peace and harmony

with our neighbors and that the Mashiach will come.
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In the Torah portion Ki Taetze we have more mitzvahs than in any other Torah portion.
There are approximately 73 mitzvahs in this Torah portion. They all seem to be
concerned with many different subjects. There does not seem to be an underlying

theme which underscores all these different mitzvahs.

However, I think if we look carefully at the text-we will see that there. is an underlying
theme which is that not everything seems to be the way that we think it should be

at first sight, that many times things.give the appearance to us which is deceptive,

but if we look below the surface we will see that things are not the way we think

they are.

This Torah portion starts out by telling us about the captive woman, how in those
days and, of course, today is the same thing, is in the time of war rape is Very
prevalent. The Torah made a concession to human nature allowing soldiers to bring
home captives to marry. They had to wait a month and then they could marry the
woman. However, the Torah would not condone rape in any shape or form. Therefore,
we start this Torsh portion by learning about the captive, and it starts out by
saying that the soldier, "you will desire her". In fact, the word Koshach has a
very strong connotation. It is more akin to lust than just desire. It says that
"if at the end of this month you do not really want her then you can uninslave her.
You cannot harm her in any way but you must let her do what she wants to do." In
other words, many times we think that we can trust our feelings. In fact, in America
this is the only way that we can really tell whether or not we are doing the right
thing. We are bombarded by the television and by nevels and by the radio with the
idea that you have to trust your feelings, that if something feels good it must

be good, but we know that this is not so. Just because things feel good does not

mean that they are good. There has to be a determination of the heart and the mind,
not just of the heart alone. Here this fellow thought that he was filled with love

for this woman and he desired her greatly, but at the end he found out that he really
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did not want her. Many times we make a mistake because we think that we can trust
our feelings, but feelings are a very bad guide to moral behavior. A person in
the backseat of a car with a beautiful woman is a'very poor judge of the ethical

stance he should be taking in that particular moment.

I am only going to choose four examples of. how things seem to be one way but they
really are not. We must look below the surface of thimgs or we can pe .fooled.

The same thing is true of love. We think that love ‘is something which requires

us to give and give and give. We learn about the episode of the rebellious son,
who becomes addicted to certain types of food and drink. ' In our day we are very
much aware of addiction, how sometimes the best thing you can do for an addict is
not to help him but to let him sink to.the lowest -level possible so that the pain
of taking drugs is much greater than the pain of not taking drugs. In-other words,
what Rabbi Twersky said, who runs the Gateway Center and is considered a world expert
on addiction, is that at his Gateway Center to cure addicts what he has to do is
raise the threshold of.pain so that they hit bottom.sooner so they realize that
taking drugs is much more painful than not taking drugs. If a parent is involved
with a child who takes drugs he should not bail the child out. He should let him
go to jail. If a child is involved with drugs you should not help him. You should
not feel his habit. If a person runs out of money, then he runs out of morey.

You have to use tough love. In fact, the greatest love that you can do at this
particular instance is to make sure that your child realizes that taking drugs ia

a terrible way of life and is only going to end in his destruction. You. have to
even risk the fact that he may .destroy himself before he realizes the error of his
ways. Most people will not but he might. We know that the law of the rebellious
son was never enforced in the Torah where the parents actually turn the child over
to the court and the child was killed, but we know that that could never pe enforced

because of all the legal procedures that had to be accomplished before a death sentence
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could be carried out, but the Torah tells us that we have to study this because

we have to understand that love sometimes requires.a tough response and not an easy

response, so things are not the way they appear on the surface.

Another illustration-is when we learn about divorce. It says, "And you. shall write
for her a sefer Kreesus". A sefer means a scroll. It is like a sefer Torah. A
sefer Kreesus we understand is a ‘complete cutting off from the other, that there

are no more bonds that tie the man to the woman or the woman to the man.- Why does

it use the word sefer? In fact, we know that when we write a get.a get has to be
written like a sefer Torah. It has to have lines on the ‘page. It has to be longer
than it is wide. We all know that it contains 12 lines, comparable to. the 12 lines
that separate the books in the Chumash, and we know that the word sefer is used

here for a particular reason. Of course, many times we know that divorce is caused
because the mind gets ahead of the heart, which “is the exact opposite of what we
learn about the captive woman. Many times a person who is a-brilliant scholar feels
that the whole world has to kowtow to him because he has learned so much Torah.

When a person is a true Talmud Chochum it is:not that he has knowledge but -that

the knowledge has permeated his character and made him not only knowledgeable but
also humble. Some people when they are filled with. knowledge, when they are filled .
with achievement think that the whole world has to bow down to them, that a relationship
that they have must be a relationship in which they can dictate every detail, that

a person must be at their beck and call and be willing to do.everything at a‘moment's‘
notice, and if not then they.feel that.that person has let them down. That is no
type of relationship at all. When a person is a true scholar, wken a persen is

a true Torah scholar, then that person knows that he is dependent upon others and:
that he has to consider their wishes and desires, too.: Unfortunately, there are

many people who have degrees in front of their names, who have books they haQe written,

who have a reputation and, therefore, they do not have good relationships with anyone
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especially their spouse because they are too arrogant. They are too high and mighty.
That is why it is said that sometimes people who have excessive knowledge and excessive
achievement make very poor spouses and this is the cause of many of the divorces.

Not only does a true Torah scholar have knowledge but he-also knows that he:is dependent
upon other people and needs other people and needs the love .and care and concern

of his spouse and his children and colleagues. He also knows that :he can make a
mistake. He is not intellectually arrogant and he.is willing to admit that he can

make a mistake. He also knows that he is not ethically. perfect, that he has ethical
flaws, too, and he is willing to confront these flaws. He also knows that he has

to be generous with his time and his spirit and he also has to be a person who controls
his emotion. He cannot blurt.out in anger at a.little tiny defect. Therefore, -

the word sefer is used here .to teach us that sometimes a person who has knowledge

can actually because of this knowledge can cause him to‘have very poor relationships.
Knowledge must not be just in the mind but in the heart and.suffused through the

whole body. Therefore, things are-not always the way they appear. Sometimes VEry

knowledgeable people are not always easy to get along with, are not always tne best

spouses.

Finally we have the story of Amalek, how we are supposed to remember Amalek, but
there is a contradiction here. It says, "Remember what Amalek did to. you," but
then later on it says, "You should bldt out the memory of Amalek," so there seems
to be a contradiction in the text, itself. If we look carefully we will notice
that Amalek stood for something which is the antithesis of Judaism. He held that .
man was nothing more than an animal. It used fo be that science believed that man
was just a smart ape and that we were nothing more than a naked ape who had more
brains than the other apes, but we.are really nothing more than an .animal. We all
know according to the survival :of the fittest that the animal.that survives is the
most efficient killer and that the person who is strong should take anything he

wants and should have no compunctions about doing it. In the animal kingdom there
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are no wounded animals. There are no sick amimals because many of the other animals
attack them and devour them. That many people held was true of human society, too.
That was the Nazi philosophy and is the complete antithesis to Judaism. That is

why we mention Amalek. After all, Amalek only made ome raid against the Jewish
people. The Egyptians had enslaved us for 210 years and other peoples did terrible
things to us but we do not remember them the way we remember Amalek, so when we

say here, "Remember Amalek," it means remember this evil philosophy of Amalek and
you-should wipe it out. How do you wipe out this evil philosophy? The word Mochor
in Hebrew has other meanings. It means to.protest injustice, to write a check,

to touch people, to have warm relationships, to dilute the sorrow of other peoples
and be there for them when they need you. It also means to be an expert, to-use

the knowledge that you have for the betterment of mankind.. That is the way that

you wipe out the memory of Amalek, by being a mentsch, by showing that Amalek's
philosophy is wrong. Nowadays science says that man is not a super-ape. After

all, many of the.activities that we engage in have nothing at all to do with our
biological survival. Music, art, literature, poetry have nothing at all to do with
our survival. What is learning archane history and trying to chart every last star
in the universe have to do"with our survival? Man is a very curious animal. True,
he is an animal but he is more than an animal. . He is a.human being.. He is a mentsch,
and we have to live like we are a.mentsch. The way that we brought out this memory
of Amalek, which on the surface it is true we look: like we are just another animal,
but deeper down we are more than that. Deeper down we ‘are human beings who rise
toward the heaven, who have the capacity to be compassionate and kind and caring
and creative. We are also not just an animal. We are created in the divine image.
Therefore, if we look at this Torah portion very carefully we will.see that things
on the surface are not what they seem, that we cannot go:by our feelings.- Our feelings
cannot determine what is good. We have to have, besides feelings, intellect and

mind. Also love is not a simple concept. Sometimes love.requires us to do what
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seems at first glance to.be terrible things, abandon children who are addicts.

THé third thing.that we also learn is that sometimes intellectual prowess and achievement
can make you terrible as far as interpersonal relationships are concerned if it

makes you arrogant and does not make .yeu. understanding of others and does not make

you realize that you are dependent on others and does not give you a generous spirit

and does not like to be self-critical, then you know that you cannot have any type

of relationships.

Finally, we learn that man on the surface may look.like an animal but we are a very
poor animal for an animal. After all, we cannot eat food the way other animals

can. We have to cook our food. We cannot eat anything basically raw. We have

to wear clothes otherwise the elements will destroy.us. We are not as strong as
the other animals. We cannot swim like the other animals or fly like other animals,
so man is much more than an animal. Yes, we have certain animal characteristics

and on the surface it looks like we are an animal but we are . much more than an animal.

Let us all realize that we must live up to our better nature, that the way that
we disprove the Amalek theory that we are animals is by protesting injustice, by
writing checks to help:our fellow human beings, by diluting sorrow, by touching
others in warm relationships, and by becoming expert in knowledge so that we can

elevate our spirits.

I am reminded of the story they tell about a.kosher butcher and a Chinese laundryman
who had stores right next to one another. The kosher butcher's'name.was Sam Goldberg
and the Chinaman's name was Sam Goldberg. People came up to the Chinaman and asked,
"Why is your name Sam Goldberg?" He said, "Well, I'11 tell you what happened.

When we both came to immigration at the same time, Sam Goldberg,..the butcher, who

was right ahead of me. When the immigration officer looked at him he said, 'What

is your name?' The butcher said, 'My name is Sam Goldberg.' Then when he came
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to me the immigration asked 'me what my name was and. I said, 'Same Ting' and that
is how I got the name Sam Goldberg." Things are not always the same thing. We
have to look beneath the surface and if we look beneath the surface of almost all
these things that are mentioned in Ki Taetzae we can learn great lessons on how
to live. Let us always remember that we cannot just trust our feelings and say
that if it feels good it is good. Love is not a simple concept, and knowledge can
sometimes make us arrogant. We are not animals. We are much more than animals.
We are human beings. Let us live like human beings so that.we will live in such

a way that peace and harmony will reign in-the world so the Mashiach will.come quickly

in our day. Amen.
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The Torah portion Ki Saitzay has more mitzvahs than any other Torah portion. It
speaks about many things. It first talks about the captive women. We all know

that war is a terrible thing and it is not only men who suffer casualties. It used

to be common and it still is that in war the women were raped. Secular socialogists
will tell you that it is probably a good thing that the women are raped because

this means that there can be a reconciliation between the victors and the vanquished.
AFter all, the victors now have children by the vanquished and there cannot be harmony
between the two people, but the Torah takes a different view. After all, for the
woman who is raped it is no great experience. We know that today at the Women's
Conference in Beijing that Hilary Clinton has spoken against the way the women especially
as a political instrument, especially as is associated during acts of war, etc.

The Torah takes a View, too, that rape is something to be abhored. Of course, it

also knows that people under extreme situations may do extreme things, so it tries

to mitigate the effects of war by saying that if a soldier desires a woman he should
first bring her home to his family and should have her shave her head and her fingernails
and mourn for her parents and then after a month he should marry her. She should

be his wife, not just a victim of rape. Of course, only in the Torah do we find

that Jewish women have to have their head shaved before they are married. The reason
why this became a custom in certain isolated Jewish groups because of first night
rights. The noblesse oblige, the lord of the manor had the right to sleep with

all the brides on their wedding night before even the husband. This was something
that was, of course, abhored by Judaism so in order to make sure that this did not
happen to Jewish women so, therefore, the Jewish women in that area would always

shave théir head before their wedding so that when the lord of the manor would look

at them he would say to let them go home. Of course, once something is done for

more than one generation it becomes a custom and certain Jewish groups have tried

to maintain this custom but this is no Jewish law at all. We see that the purpose

of this law was to make sure that the armies would not rape the women.
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This Torah portion ends also by telling us about Amalek, how Amalek attacked those
who were in the rear, who were tired and weary and he did not fear G-d. In between
there are many, many mitzvahs. We learn about returning lost objects. We learn
about the rebellious son. We learn about having honest weights. We learn many
rules and regulations of Judaism. In fact, if you study the Talmud you will spend
a lot of time learning the sentences in this particular Torah portion. We learn

that children do not die for the sins of the fathers and fathers for the sins of

the children.

rThere is an underlying theme in this Torah portion, even though it has so many different
types of laws, and the underlying theme is really self-deception. The rabbis say
that the worst characteristic of a human being is when he deceives himself. When

a person deceives himself then he cannot correct his faults. Then he cannot improve
himself. Then he cannot do Teshuva. The rabbis say that one of the reasons why
Amalek attacked the Jewish people was because they deceived themselves. As the
Kotzker Rebbe said when they are talking about that "in your pocket you should not
have different size stones". Of course, in those days stones were used to balance

a scale and if you use the wrong weight of a stone you will cheat your customer

out of a Tot of money. The Torah here, the Kotzker Rebbe is saying, is that you
should judge yourself by an objective standard. Don't use subjective standards

to judge your own actions. We all know cases where people have cheated others and
one waité and it is a very great temptation. In fact, I know the case of a person
who is long since dead who used to tell me that he had one lucrative contract and

he used to always bid below his competition as much as almost a half, and I asked
him how was he able to make money. He said, "Easy, I short them on the weights."

It seemed to me it was a game between him and the purchasing agent that he would
submit the lowest bidland then short them on the weights so that he company would
still not lose anything more than they were giving to the other competitor and he,

himself, would make some money. I do not know if it was 100% kosher arrangement,



KI SAITZAY 1995
Rabbi Joseph Radinsky
Page Three

and, in fact, I told him that this was against the laws of the Torah, and he told

me, "Rabbi, you stick to Torah and I'l] stick to business." In other words, many

times people deceive themselves and they try to convince themselves that certain

things are true and right when they are not true and right. They say, "My situation

is different. I don't have to observe the laws exactly." Of course, we learn here

that Amalek attacked the Jewish people, the rabbis say, because they had deceived
themselves. They were tired. Vayaiv in Hebrew means after you suffered many blows

and you-are depressed, maybe from different types of failures, personal failures,

maybe because of business failures, maybe because of the hard knocks of health problems
and children problems, etc. Again, it means that you are weary. You have been
successful but you are just tired of all this. You want to do something more challenging
and better with your 1ife. The Jewish people were just tired of all this, so, therefore,

they let their guard down and then Amalek attacked them.

The rabbis say that this is really borne out in the very beginning of the Torah
portion, too, when we speak about the captive women. It says, "And you shall see
this beautiful captive woman and you shall desire her." The word Vashak has actually
the connotation of lusting after her. Then after you have brought her home and

she has shaved her head and mourned for her parents and then it says, "And if it
would be that you do not want her..." but it does not say you do not want her.

It says you did not want her. It uses the past tense, not the present tense, to

tell the man that he had actually deceived hihse]f. He had deceived himself because
of this woman, not because of what this woman represented but because of his own
internal feelings that he did not judge them correctly, that really at the time

when he thought he wanted her he really did not want her then. It said he was just
lonely and overcome with his own hormones, etc. In fact, I heard a very good definition
of the difference between prostitutién and true love. It says prostitution says

any woman will do. True love says only this woman will do. Unfortunately, either

because of probably the pain of battle or the loss of comrades and feeling lonely,
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he just felt that he needed to have the comfort of a woman but he really did not
want this woman. Of course, the Torah says that if he really does not want her
then he has to let her go free. He cannot sell her into slavery or harm her in

any way.

This is, of course, carried out through the whole of this Torah portion. We talk
about rebellious sons and daughters. Many people deceive themselves about their
children. They think their children could not do the bad things that they are doing.
When it comes to lost objects it says, "And you should hide yourself from them,"
which means you pretend you did not see it. If you did not see it, it is okay.

I don't have to deal with this problem if I did not see 1f. That, of course, explains
the very famous sentence in the benching, which is left out by the Lubavitch and
others who have left it out, where it says, "I was a boy and now I am old and I

have not seen a righteous person who is deserted and his children wanting for bread."
Now how can we say that, you could ask, because, after all, we have seen that.

We have Tived through the Holocaust. We have seen righteous people deserted and
their children begging for bread, even dying because they did not have bread. The
reason why we can say this is because that is not what the sentence means. It means
I never saw a righteous person and I never saw children wanting for bread and I

did not stop to help them. I saw them. I did not pretend that I did not see them.

Today we have many problems in America and many people deceive themselves and say
they do not exist. The poor do not exist. It is only that they are lazy and other
seribus social problems do not exist. If we would just be tougher in enforcing

laws nothing everything would be all right. There are many problems that have to

be dealt with and you cannot deal with them by just pretending that they do not

exist. This carries through the whole Torah portioﬁ, that it mainly speaks about
people who are deceiving themselves, and deceiving themselves, as we mentioned before,

is one of the worst of all defects because if you are deceiving yourself you cannot
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take the proper precautions to protect yourself either to do Teshuva to correct

your sins or to protect yourself against your enemies, as we saw at the end where
Amalek attacked the Jewish people. Today, too, we see how in Israel the government
seems to be deceiving itself. They have made an agreement with the PLO. The PLO

has violated every single provision of the Oslo One and they have said they are

going ahead with Oslo Two. It seems incomprehensible. If the people are tired

and weary and I suppose they just want peace and we cannot blame them for wanting
peace, but, after all, Arafat is making war like speeches. It is not just that

he is calling for Jihad and Jihad is a symbol for economic struggle, a struggle

to better the Jewish people in scientific or agricultural development. He says

Jihad in the context of war, praising warrriors and about destroying Israel. He

also has never allowed the extradition of wanted criminals who have done terrorist
acts in Israel which he agreed to. The covenant has not been changed and his own
secret police do not speak about “Onward Ramala" but speaks to "Onward Haifa - Onward
Tel Aviv". He is talking war. He has not kept any of the provisions of the treaty
that he signed and already we are going to go to Oslo Two. It seems incomprehensible.
In fact, 73% of the population of Israel do not want Oslo Two to go forward. President
Weitzmah says.we should go slow. I can tell you that the Republican leadership,

as exemplified by Tom DeLay from this area, thinks that Israel is insane.. Of course,
this is important. You may not agree with the Republican platform but the Republicans
now control Congress and if Israel wants foreign aid they had better listen to what
the Congress is saying, too. It seems incomprehensible. When they speeches of

Arafat came out his campaign person said they were forgeries and Arafat said, no

they were not. At least when Sadat made peace with Israel he talked peace. Sadat

was a Nazi. There is no question about it. He belonged to the Nazi party in Egypt,
but at Teast when he went to make peace with Israel he talked peace. He convinced

the clerics in Egypt that he was sincere in his desire for peace. He always pretended,

at Teast if he did not mean it, he talked peace but not Arafat. Arafat is not talking
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peace at all. Yet, we are continuing to go forward. There are already 28,000 armed
Palestinians, so called policemen who are really an army, there. There will probably
end up to be 60,000 or 70,000. What is Israel doing? We cannot understand it.

If Arafat would have adhered té all of what he agreed to in Oslo, then, of course,

we would have to go along with it, but here the agreement is not being kept and

they are still going forward? It is incomprehensible. I remember, too, when I

was a very small boy how when Hitler made his statements everybody said he was only
saying them so he could get elected, so he can take care of Poland, but he does

not really mean what he was saying, but he did mean what he was saying. It is important
that you realize that your enemies usually mean what they say. We also know that
Arafat has talked about the fact that Jerusalem is going to be his capitol and nobody
else's capitol and he has said it openly, but, yet, for some reason Israel is persisting.
Maybe Israel knows something that we do not know. It is our duty and responsibility

to 1ift up our voices, to make sure that Israel understands loud and clear that

we do not understand what is going on and we cannot understand what he is doing.

When a person is standing before a locomotive and it is bearing down on him and

the whistle is blaring he should not think that this is the friendly whistle of

a factory in the town. This is the whistle of the locomotive.

I am reminded of the story they tell about a woman who hired a maid, it was just
she and her elderly husband. She worked for them for 2 years. She came to them
one day and said, "Listen, I am pregnant and I guess I have to quit.” The woman
said, "No, no. We never had any children. Have the child and we will adopt it.
Stay with us." So she did and 3 years later she got pregnant again and went to

the woman and said the same thing. The woman said they would adopt the child and
she should stay with them. In another 2 years she came to the woman and said, "You
know, I am giving you notice." The woman asked why. She said, "Well, you see,
when T first came to work for you about 8 years ago I agreed to work for an elderly

couple, not for a couple with two children." Unfortunately, in this 1ife we have
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many people who deceive themselves. They Tive in a Chain kind of a world. It is
our hope and prayer that either the leadership in Israel will wake up and realize
what they are doing or otherwise they will explain to us what are the reasons why
are doing this. Why are they so confident? It seems that Israel is headed for
another war, for a terrible disaster. Let us all hope and pray that that will not
“occur. Let us hope that quickly Arafat and the PLO will keep all their promises

so we can go forward, but if they do not keep their promises certainly we should
not go forward. Let us hope and pray that nobody in Israel or in this country will
ever deceive themselves so that we will not end up by being attacked by Amalek again.
Let us all hope and pray that G-d will assure that there will always be peace from

now on in Israel and throughout the world so the Mashiach will come quickly in our

day. Amen.
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At the end of the Shacharit davening every day, there are in most siddurim a statement of six
"remembers"”, things that we should remember every day. The men of the Kaballah
especially said we should remember them. We should remember the day we went out of
Egypt, the Sabbath day, the things our eyes saw that your heart should not turn all the days
of your life, how you got angry in the desert, what G-d did to Miriam on the way out of
Egypt, and then we have the remember which is mentioned here in the Torah portion Ki
Saitzai. "Remember what Amalek did to you on the way when you were leaving Egypt. He
happened upon you on the way, and he struck those of you who were hindmost, all the
weakling at your rear when you were faint and exhausted, and he did not fear G-d." We are

told to remember these six things.

If we lobk at‘ these six remembre.mces,‘we will .notice that three of them use a special word
for remember, Zachor. Remember the Sabbath day and keep it holy, remember what G-d
did to Miriam on the way when you went out from Egypt, and remember what Amalek did to
you on the way. This is a special verb form which is the command form which is the form
of an infinitive form, and we notice that two of these three Zachors are actually found in the
Torah portion Ki Saitzai: the one that has to do with Miriam, and the one that has to do with
Amalek. We learn that when it comes to Amalek, it says that he attacked you on the way
because he did not fear G-d. As we have mentioned many times before, a G-d-fearing man
is not somebody in Judaism who learns all day or who prays all day. These pveople could be

| G-d-fearing, but the definition of a G-d—feaﬁng person in judaism is one who does not téke

advantage of the weak and the helpless, who does not use his power to harm others. A



Ki SAITZAI 1997
Rabbi Joseph Radinsky

person who learns every day and abuses his wife and children is not a G-d-fearing man. A
man who prays all day, but, yet, takes advantage of his employees knowing that they cannot
quit because they do not have any other skills, so, therefore paying them extremely low
wages and asking them to work overtime without pay, this is not a G-d-fearing man. A
G-d-fearing man can be anci most of the time they are people who pray and learn, but it can
happen that a person who does not pray and learn is also a G-d-fearing man, while someone
who prays and learns is not a G-d-fearing man. When we pray and learn, we pray about
these things so they should help us learn to be G-d-fearing, but in Judaism G-d-fearing to

how a person treats his fellow human beings.

Immediately before we learn about remembering Amalek, we learn the sentence, "And there

~ should not be in your pocket weights that are big and small and there should not be ih ybur
nouse different types of measurements, a large one and a small one, and a honest wage shai
you have, so your days shall be lengthened the land that Hashem, your G-d, gives you." In
other words, we must have honest weights, otherwise we will not be able to stay in the land
of Isracl. The rabbis say that this, of course, means that in business you cannot buy with one
weight and sell with another weight. In fact, I know somebody long since gone who used to
always put in very low bids and used to always get the job. People would ask him how he
made money, and he said, "Well, I shorted them half the weight." Of course, this was a sort
of a game between him and the selling agent of the firm, because they wanted to only deal

 with him but they still had to have competitive bids, so this is the way they arranged it. It
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was not really the right thing to do, but this was the arrangement that they had. The Torah
says that we have to have proper weights. We cannot cheat anybody or be dishonest. In
fact, that is the first question they ask a person when he comes to heaven, "Were you honest
in your business dealings?" The rabbis also explain that this has another meaning as well. It
means that you have to judge everybody the same way you judge yourself, that just as you
judge yourself by your intentions, you have to judge other people by their intentions. So
many people will say, "Well, I meant well. I didn't know that his mother died when I made
that comment," or, "How was I to know that he just lost his job when I made that
comment?” On the other hand, when a person does something to you, we do not say he
meant well. We say, "How dare he say such a thing!" When it comes to Jjudging other
people, we just them only by their actions and how they affect us, but when we judge
oursélves, we judge ourselves by our intentions, how we intended to act, not our actions,
themselves. The rabbis say that you have to have the same measure. You have to judge
other people the same way you judge yourself. The Kotzba says that it really applies to a
person, himself, that a person has to always use the same measuring rod. He has to hold
himself to the same standards that he holds other people, that he cannot just one measuring
rod for himself and his family and another when he measures the actions of other people.
Judaism teaches us that we cannot favor the rich or the poor. In fact, there are certain people
who are always willing to make excuses for the poor, but if you do something wrong, if you
steal, whether you come from a ghetto or a rich family, it is still wrong. you cannot justify

it and say it is right. Of course, when it comes to punishment, there could be circumstances
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which mitigate the punishment, but the law is the law. If you break the law, you are

responsible. That is the way it should be.

The‘ rabbis all ask the question, why does it say here that if you do not have honest weights
you are not going to lengthen your days on the land which the Lord, your G-d, gives you,
and then immediately afterwards it talks about Amalek. What does Amalek have to do with
this? The rabbis say you have to remember why there was an Amalek. Why did Amalek
come onto the scene at all? The answer is that originally Timna, who was the daughter of a
king, wanted to join the Jewish people. She went to Abraham, but Abraham pushed her
away with both hands and completely rejected her. The rabbis say you should never push
ahybody away with two hands. You should always push away with the left and bring close
with the right, but, for some reason, he did not want to accept her. Maybe she was 100
finicky since she was a princess, or it was not politically desirable, or he thought she could
not do the laws and commandments of Judaism, but, for whatever reason, he rejected her.
Then what happened? Then she went to Yitzchak and Yitzchak, too, rejected her. What did
she do after that? She then went to Yaacov, and Yaacov, too, rejected her, but she was not
going to give up. She went to Esau and Esau was, of course, Jacob's brother and a fuil Jew.
He was a renegade Jew. She said she wanted to become Jewish, and Esau referred her to
his son, Elifas, and Elifas took her as a concubine, and from her came Amalek. Actually,
Amalek is related to us. Amalek is a distant cousin to us. The rabbis then say that Abraham

and Yitzchak and Yaacov were wrong in rejecting her with both hands. Because they



KI SAITZAI 1997
Rabbi Joseph Radinsky

rejected her with both hands, therefore, Amalek was born. Therefore, we could say that we
should be easy on Amalek. After all, it was our fault they did not really get a good
education and were not trained properly in values because if Abraham had converted Timna,
this thing would not have happened at all, but the rabbis are telling us, remember Amalek.
The circumstances do not matter. These people are not G-d-fearing. These people, true,
have descended from a woman who wanted to be Jewish and got mixed up with Esau's son,
who had wrong values, even though his father was a complete Jew. Therefore, Amalek did
not have the right education to act properly, but they were not G-d-fearing people. They
attacked the weak and the helpless. You have to have one standard for everybody. You

cannot make excuses for everybody.

We have just recently seen how Albright has been in the Middle East. She, of course,
represents the United States, and she said basically the right things, that terrorism has to be
stopped. She also said other things we may or may not agree with as far as Israeli policies,
but as far as her business is concerned, I think we can mainly say that everything in Israel is
all bright after she has left. The response of some of the Jewish leaders is astounding and
incomprehensible. How could Leah Rabin say that we réally should not hold Arafat
accountable because there were terrorists in 1948 in Israel, too. For the first thing, what
does one thing have to do with the other? We all know that you can be a Jewish enemy but
change. Look at Hussein. One of his soldiers went berserk and murdered seven girls, and

Hussein came and bent on his knees to the parents and asked for forgiveness and flew back
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from Europe immediately and put the soldier on trial and blasted terrorism and said he wants
peace. Arafat has done nothing of the kind. Arafat has not changed the covenant to destroy
Israel or dismantled the terrorist organizations and always speaks about jihad and war against
the Jews and Hamas. Arafat names squares after these Hamas leaders and the people who
have killed Jews. He has no in way indicated that he thinks that terrorism is wrong. He
recently just kissed the leader of Hamas before all the television cameras, so how can we
even feel that Arafat is doing anything against terrorism? There are other leaders in Israel,
too, who say you have to understand the Palestinians, but the Torah says you have to judge
everybody by the same standard, and you cannot make excuses for them, especially in
matters of life and death. In the 1930's there were Jews who were making excuses for
Hitler, too, saying he really did not mean what he said but just wanted to get elected, etc.
Of course, we saw how wrong we were. When Arafat makes his statements, he really means
it and we have to understand that he really means it. Unless he is going to dramatically
change, as Sadat did, it is very difficult to deal with him at all. There has to be one

standard, otherwise we will not stay long in the land, and that is what it said.

We are also supposed to remember Miriam, too. Why? Because Miriam spoke bad against
‘her brother, Moshe, who was the leader of the Jewish people, maybe for good motives, and
these people, too, by blasting their own Jewish government, which is trying to protect them
from terrorism and saying they are even worse than Arafat, they are bringing great disservice

to the Jewish people. We have to remember that there is evil in the world, and there has to
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be one standard. Of course, we cannot judge ourselves by an easier standard. Jews, too,
have to come hard against any Jewish terrorism. We cannot have a double standard. The
standard has to be the same for us as for others. We know that eventually there will be
peace, an equitable distribution of assets of the land of Israel according to a certain type of
formula, but only if there is éoing to be a just formula, only if there is going to be the same
standard for Arafat and for Jews, only if there is going to be no mincing of words, and only
if there is going to be a correct and objective standard for Arabs, too. They are not children.
They are human beings, and they have to follow the same rules of civilization as everyone

else. Let's all hope and pray they will do so soon.

- I am reminded of the story about a man walking down the street. He was accosted by a man
who demanded his wallet. He would not give it to the man, and for half an hour they
struggled back and forth. Finally, the robber subdued the man, grabbed his wallet, opened
it, and found $1.00. He said, "You fought with me for a half an hour for one dollar?" The
man looked at him and said, "Oh, if I had known you wanted the dollar I would have given
it to you, but I thought you wanted the $20 in my shoe.”" When we are in the current
struggle in Israel we are not just fighting over a little piece of land or money here. They are
fighting over all of Eretz Yisroel. What Arafat wants is for the Jews to leave that land solely
to him. He would not flinch, I believe, in killing all the Jews if he could to keep the land of
Israel. Let us all hope and pray that this will never happen, that Arafat will come to his

senses, or that the Jewish people and the Israeli government will stay strong until Arab
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leadership arises which will be willing to live in peace with our people. Let us hope that day

will come soon so the Mashiach will come quickly in our day. Amen.



